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Sri:
Srimad Ramanuja Gita Bhashyam — 16 Chapter

(Explanations from Tatparya Chandrika of Swamy Deshikan)

T TISATSEATT:

Slokas 16.1, 16.2, 16.3

QT for 16th chapter (also HATIAWTSY)

A eI yHfgewaT: RfEwa: g 7 aranes et R

T QIR e, GaTHIT Fafeuaay: Thfaqesa: wafgsfaed, R ssear
fengfanaTq stfeeege: e 7 Ta T MIsuTq STaa@- AT AU A FaadT RuIaHET
ATATH T FIUAH | AAAH STHET Foaed TAET T ATHAAIAAT I ATAAI-TIea A qAT: JATELEAAT:
Rt sfiveraTe sar= -

A FTEATIAAV THfagewar: fRAfa<rar: §g=ar: 7 arared - Thus in the three previous chapters

the following were explained: The real nature of prakruti and purusha while existing separately

or in the state of being associated with each other,

TEETATRMAT: = UESagadagqHead, - the fact that the cause of their union and separation

being attachment and non-attachment to Gunas,

AR AARATAT: THATETAT: WREfgHfaead, - the prakruti and purusha existing in multifarious

modes are Bhagavan'’s vibhuti or glory,

i sraar frgfaTq e Reeg: T T eV asaTq Aa - AT A uEaTH:
FATALAAT EIaHE AT 9 9iorad - Bhagavan who has these Vibhutis is different and
distinct from the non-sentient matter, bound self and the liberated self due to being immutable
(3r=77), pervading them (3a19+), supporting them (¥79T) and being their master (¥a1¥) and that

HE is Purushottama and that is HIS real nature - all these were explained so far.
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A SHET T e TIeT TH - Following this, in order that all these teachings remain firm in

our mind

ATFLIAT I ATHALI-qIguaaT: Jargastar: fawmt sfiswrarg sam=r - Bhagavan starts to teach
the aspect of ST&EFTA or being under the order of Shastra. And for that, Bhagavan teaches the
division of creation of Deva who are being obedient to Shastra and Asura who transgress the

shastra.

ST STeATI=A - The last W& or set of six chapters — is further divided into 2 units of 3
chapters each. The first three chapters (13,14,15) have a<a=aTa9Te as the subject matter.

That is mentioned in bhashya as 3dTa+ &A=

At the end of previous chapter Shastra was mentioned as zfa T[T 9= and by the words
I, |ATLd — one who is eligible for it was also indicated. That only is going to be told in the 5th
sloka as AT [ §9E FHAAHASTAISTH 914 (16-5). In order to establish the teachings firmly in the
mind, one has to follow shastras and hence qT&a9a has to be taught. That is going to be told
at the end of this chapter as TETH Tl ATV T HIATHTAAATEAAN | ATcAT AT AT FH
FAHETE . For that purpose, the JTferFTR 39T has to be explained for the adhikari indicated at
he end of previous chapter. Hence é‘clTﬂT%‘ﬂ'ﬂT is going to be taught. These are all as per
Gitartha Sangraha of Bhagavad Yamunacharya and explained by Swamy Deshikan in

Tatparyachandrika.

AT AN R AT ATEF9IAT | TeaTd ST a S es el 3994 Il (.. 20 ||

These are all summarized in Bhashya as SA+<H ItHed Fded ST T ATaEaeddi a<

TEALT-T o sarzanar: T e 39,

Here ST Ficed=a 3127 includes what is going to be taught about ST also. This is told in

Gitartha sangraha sloka as aTasTTIST 4. Or it can be taken to be part of Jnana itself as

Jnana will be purposeful only if put to practice and hence indicated in bhasya as simply 3&1
FoAeT A,

UTEELIAT a<k — This means the T4 or nature of accepting or rejecting the right and wrong

things. This is needed in order to put to practice the same and develop such nature.
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ATALA-TIFILNAAT: TATLEAT: TR — What is the purpose of telling about the division of deva
and asura in order to teach sT&=9T@? That is explained in this part of bhashya. Shastra is
nothing but Bhagavan’s order — Wira<1a1. Those who follow it are Devas. They will get
Bhagavn’s grace and hence one should be like them is the teaching. Similarly those who
transgress the shastra are asuras and they are punished by Bhagavan and hence one should

not be like them. So this helps in following what is ordained and rejecting what is prohibited.

RLLCIRE L]

AN gaEiEAaRTeEarRdfa: |

T T I ST Arsiae 1 1 ||
HTRAT TIHHTIEATT: ATeT AL |
AT JASTATLES AT gIeaATaad 11 2 ||
AT: & 9T gia: A=HIgr ATfAATHaT |
wafa qre S ATSeTasr AT 103 |

ars73 Not having fear, I 59[f: purity of mind ST a4 Td: being established in the
contemplation of the nature of Self 3= donating what is earned rightfully to the deserving 3H:
controlling external sense organs I performing pancha maha yajnas with the idea that they
are a form of Bhagavan’s worship Taream¥: study of Vedas @9: performing vratas or penances
such as kruchra, chandrayana and others BHFTEU{ oneness of thought, word and deed sTfgaT
abstaining from injuring others &cd speaking truth that does good to others 3T#T4r: not getting
angry =TT: renunciation of what is not conducive 9TTf=a: controlling senses 31'&91?5[ not speaking
words that harm others ZITAY not tolerating the grief of all beings AT not desiring sense
experiences ATad not being of harsh nature gpr: being ashamed of doing wrong deeds J=TTH
not being overly desirous dsT: unshakable by evil persons & free from feelings of antagonism
towards those who cause harm g being bold even during tough times &= purity of external
and internal senses 3&Tg: not acting in a way disagreeable to others ATIAHTHAT not having pride
that is mis-placed 9% Hey Arjuna, all these qualities 38T #9&H stfwsiTaex waf=a are found in

those who are born being eligible for daivee sampath — or divine nature.

www.sadagopan.org Page 3 of 52



TR ERAANEIRETE $Ee gqedast 3@ I, g e Iwaw | gadgfe: - 9oy w0 FTeT
TIEHIHTH, ST | FAARTeAafefa: Thffagwereasafaas@sT | T - =ravfsagey ar
TRITEA | &9: - AT A e R REdeTTy | 99: - FAERRRT wEeReasT

AR TS | FETEATd: - Giad: Wiad: TRIRIEFIHed 9 Tfa9Tes: Feal 9, 3q SAqae
ATTEMAST 1T: — FoF ARV FRIITATATR: FESTIAFH I IATITEAST FHLH | SASTTH
AAATEIAFAGTTH THABAT Y |

TETRsRTREaRETS gEe gedS §:@ WA, afagi: 5IH - Fear is the grief that arises due
to perceiving the cause of grief due to losing something dear to us or getting something

undesired. Not having that or being fearless is 3r¥3.

FeaEfa: - I<aeT AT FHLET TEqHIVATH TEege — Satva means mind here. Mind not being

associated with rajas and tamas is satva samshuddhi.

AN YT TRfAAgweIsasqaassr — Steadfastness in knowing the nature of pure Self

as detached from Prakruti with the distinguishing characteristics.

T - AATRIaeEs 913 YfaqreH - Distributing wealth earned through righteous means to the

deserving ones.

It is going to be told - FTAFTRTT TgT7 I ATTHFIRY 39 T3 T F1el 7 TgT7 dAlica® eqaqg | It

should be donated because one wants to give and not for any other benefit.
TW: - gaar Avaeag R — Controlling the mind from from going after sense objects.

Mind runs after sense objects. It is impossible to control it. One has to put great effort and

control it

ST=eaTIr §9T7Tg: ATy =<7 §iE T @iy fafe 74 598 U7 7.

I: — FATTHEERIRT TEERIEEY AEENTISTH — Performance of maha yajna and others as
a form of worship of Bhagavan and without any desire in fruits thereof.

TATEATY: - FIAV: HTad: TREATHET T TaqTas: FedT 9g:, T AT Iarra=sr — Being

steadfast in the study and reciting of Vedas with the understanding that the entire Vedas are
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establishing the mode of worship of Bhagavan and the nature of Bhagavan along with HIS

Vibhuti which is inseparable from HIM.

AT: — Fog ATRTA FIELIIATHIS: ST UHFHIRIATITEAET HU — Tapas means austerities
such as Kruchra, Chaandraayana and others and fasting on eleventh day on account of twelfth
day paaranaa etc. which are means to achieving capability to perform acts which please

Bhagavan.

ASTaH AATATRIAFA I FTH THSAT 9 — Having oneness of thought, speech and

bodily action with respect to others.

A9TH - Bhaya is the effect of Tamas. That would not be present in a ATfeas — one whose mind
has abundance of satva. On seeing some signs, one starts to think of all the bad things that
may come and gets scared. That is bhaya. Bhaya and abhaya in reality should be like -
ferafgeneot feresur: sFaemeer | - 38, ¥ should be towards bhagavad dhyaana and
viccheda and not towards wordly, bodily things. Then one will have no dukha. If one is steadfast

in the thought that atman is eternal, there will be no bhaya. Like Prahlada said 93 91T
FIETfor fRora Aaea=d 79 F9 fasfa? Such state is abhaya.

Tt - Samshuddi means it should be pure. When rajas and tamas are not there, it will be

pure. Rjas is desire - FTH TT HF T TAROTEAEA: HSTIHAT AEMATHT (OgedaHga oy, qaeasst
faf&. Not having these.

AFIRT AT - vyayasthiti means 32T - in Jnanayoga - association with Jnana is

Jnanayoga. That Jnaana is - this atman is different from body and knowing firmly that Atman is

T ATITRT I SAFATIST UF =, T FATq: T[T 17§97 and all that told earlier.
Having such steadfast knowledge is Jnanayogavyavasthiti. This does not mean one should not
resort to karmayoga and bhaktiyoga. Jnanayoga is used here in the sense of association with
Jnana. Because for ATfcass all three karmayoga, jnanayoga and bhaktiyoga are 39T<d. So what

is meant here is the contemplation of pure atma svarupa as told in shastras and that is needed
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for the three yogas. Or, it can be contemplation on knowledge gained through shastra which is

told as STHAIT here.

T — By explaining daana as = aTfSiae=+=g o BI‘I?ILIIQ"IH\, the fact that it is shaastreeya is

indicated. Not doing like this is said to be raajasa and taamasa and is going to be told later.

37 - Without any desire in fruits and performed as bhagavad aradhana — ?T:IT?ﬁ?r FHOTSTT
AR FHaEA: what is told here is ATfca# 7= as this is Moksha prakarana and later SITERI is
going to be told as Fsted ATHIET FFAATATEIIE®H (16-17). That is indicated in bhashya as

FATTHEA g d SaRRIEaET AT SH. Here 3T in 9@ includes all e ts
Fs.

TTeaTT: - What is told in taittiriya aaranyaka as TaTeamaiseddsa: is specifically T@emaTeaa=. But
here it is explained in bhashya as F=T+aT& =T as one has to contemplate on meanings known

from all shakhes. FEYT: ATET: TIRTHTTHEE T TTAATF: FAT 98: TIA ATHLTT IITHITHAST —

when studying Vedas one should firmly know that the earlier part is FRTa&RTEAYHT TfaqTa® and

the latter part establishes wiTaq ¥I&9. Both put together it is one shastra. Thus entire Veda

establishes mode of worship of Bhagavan qualified by the two vibhutis. By this it is made clear

how a mumukshu should do vedabhyasa. It is as told earlier ITaTA ITUTH HT: TFATTEF etc.
All Vedas establish Bhagavan is told in shrutis as @9 a&T TIHTAAT (F5. 2-1-5), 99 q&T T
wafea (7.3. 3-11-1) and so on. By this just as what is said in the Mundakopanishat mantra
THE AT ATCHTTH =T aT4 [ THaed UW |, other things are to be given up. Bhagavan
has to be contemplated upon through Pranava as i {aeaTeqT= £am9.

d9: - One who gets purified through tapas becomes eligible to all bhagavat kainkaryas such as

archane etc. Tapas is said to be ATENTARHTH,

Even if upavasa is not done on ekadashi, dvadashi vrata has to be done and it is separate it is
said. That is told as dvadashyupavaasa OR it can be the paaraNe done on dvaadashi following

ekadashi upavaasa.
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HeeAqTe 4 A= 31e: @asHg — performance of these will make one eligible for bhagavat

kainkarya which would cause bhagavan’s grace. By this it eliminates any tapas done with

taamasa or raajasa phalas.

Shiloka 16.2

AT TAHH AT ATRACAA |

AT AT TE AL grearqers 11 2 ||

HTRAT - qFETESH | T - FATGETRNHARAATRIH | A - T TR AHL qcad | &
— AR TR IR an = | Arfea: - et RrersmarafRdgsfiiesy | sy - s
TFIAATT FHTIH | TAT -9 - Y G RO | HATIEAT — AATGIAH | Ao Ih9 a1 918,

Ay f-egg@Ed s | AT - ARSI, qrgEmEyuTRaT SA: | gl - SEEH AT | =TI -
Tevaavaa et sagaEd |

FTZET - qrdieTasi=y - Abstaining from causing injury to others.

Either in vak, manas or kaaya —Injury caused by weapons would heal but not that caused by

harsh words.

qF - IAGEEECafeaaTe ¥ — Satyam means words that do good to other beings and that
are known through valid means. (7 §afgd 5775)

A - IWHeTRar R gawad — Not having a negative mindset of finding benefit only in

making others suffer.

TN — AHTRT TANHIRAGEAHETH — renouncing possessions opposed to one’s good.
srTfea: - gfesort e fAreEsfier — Practice of controlling the senses from indulging in

sense experiences is tranquility.

UYL — TUAFT FTaFIAaaT Ho — Refraining from speaking what causes damage to others

is apaishuna.

Even if someone has some defects, if we tell that it may cause 377 to that person. Not doing it

Is apaishuna
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AT -5[AY - 9 g @EiesEd — Nature of not being able to tolerate grief caused to any being.

AAIIETH — AATAIAH | AT 3fa a1 9182, FAwAy - eqgeay snd: - It is alolupatva or alolutva.

Not desiring sense experiences.

ATEAH - AFTISAH, ATEAEYTTRaT 3@ — Not being of harsh nature. Means worthy of mingling

with good natured ones.
Not speaking harsh words — vak should be T&THTT JT4: rgveda.
BI: - AHEH AIET - ‘hreeh’ means sense of shame in doing what ought not to be done.

T - TEUiafawaa =t srgeread — not getting attracted to sense objects worthy of desire

even when they are present right in front.

Kalidasa says [@%_gqi afd @73 397 7 Faiia 7 g7 &i}7:

9 — By T91gET 99 itself one becomes TaTaT — if one is speacking the truth as seen. But

at the same time it should also be 9@t it should not cause ill to someone.

FHE: — TWHETRA s gac@d — Or it can be not getting angry if someone causes ill to us.

TITT: - Tyaaga means renouncing. What is opposed to 3reafad should not be accepted and what

is good for sTeATEd should only be accepted. This does not include fRgT-31e=-Ag™= and such

things as they are present either by nature or ordained by shastra.

grtfea: - Control of mind is told as 8: and hence 9TT{~d pertains to control of external sense

organs as told in Bruhadaranyataka 1T =T=a: (J. 6-4-22).

AT — Though it is well known that compassion has to be towards all beings, the reason for
specifying it as 9 in plural is to indicate that it applies to friends, enemies etc. So not able to

tolerate others’ grief means desiring to make them get rid of it. Bhashyakarar explains adding -

Y T A& — as told in Vishnu Purana, TTT=@oTiHed Faaated Srd | T&T =4 G F2070
T FTd & (.. 1-18-80) — told by Prahlada.

AATTFAH - faway :¥9g@¥ — passion towards those which are to be rejected is meant here.
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It is said seraT ez AgEataFtid. Sense organs pull the mind of even a very learned one
hither and tither. Not having such fickle mind which gets easily pulled by sense objects is

alolutvam.

HTEaH - AHTSIH, AT UT=dT 3ca4: — Not speaking harsh words — vak should be TaTeaT

91 rgveda.

s=TIaH — This is different from staTgFa# — Not having desire in sense objects is aloluptva and

not having desire even while being in the midst of sense objects is =TT

Kalidasa says fasregar afa faferaea ot 7 =qiter T ua o=

AsT: &t i emsgT ArwTaT |
wafra qre S ATSeTas AT 1 3 |
AT - oI FATHHAA @ | &HT - WA hery e i wy 7 Jia s Raar | gia: - agam
AT AT FaFdAqaeT | = - ST :FHLOHT FATFIAT ATE AT | ARG: - T ATIA:; Y

oG MU E QA 5 | ATRATRAT - srema 74 AfAATi s, Tefaar | g o &= q9ay
sfeITaer sateq | TgEr et Juq 34 AT waRET g RshiaT:, a9t €9q | 97 F WEeEEgn: 1,

AT AT - A AT siTae, af RadRg smaer waf~a g |
qAST: - oI FATIHEI@H — not getting overpowered by even bad people.
AT - WA ferwa sfd oy o I s @aar — Not having ill feeling even towards those

who have made us suffer.

gfa: - AgT AT i FAFdaarae o — Being very sure of what ought to be done even

when faced with great calamity.
Vibhishana asks for a boon — AgeTIgaedTq &4 77 Ala¥aq - like that.

ST - AT HLIT FAFTIIAT AT T — Acquiring purity of internal and external senses as

prescribed for performance of shastriya karmas.

HTI3T: TIFT 3T TITEITSIAIST 3T | T2 TG JUSHFIE T STgIrea=a<: g7 | - this is shaastriya

mantra snaana.
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ARNG: - T AL, WY Eograg raHraigaeady sea9: — Not obstructing others. Not interfering

and causing obstruction to others as per one’s own free will.

ATRATRAT - e 14: AfawTREd, aefeadr — Having pride with respect to wrong aspects is or
misplaced pride is srfA@TA. Not having that is ATfaaTfaar.

T oI 3 Huee sfHsiTaes srafwa - These qualities are found in those who are born with daivee

sampat.

AT €99 4T; a7 ARERTSIg e, a9 §9q - daivee sampat is that which is related to
deva. And devas are those who act in accordance to the commandments of Bhagavan. Their

wealth or sampat is daivee sampath — that is they are endowed with all these divine qualities.

qar< Wlaalﬁlﬂﬁi%: d, ElTl{Sli‘??lGllElP:l - HTF[SIWIHGIW STa, mﬁﬁﬁ'@ A Wt g?q'zf; -
And that is performing acts inline with Bhagavan’s commands. One who is born having a

favourable disposition towards it and that means one who is born seeking to attain those.

ITHIARAET: 39T, FHIT-13157 J&T- TG

&7 - If one has Ta=9=ET this can be practiced. If some one is torturing, we should think it is
due to our karma only or bhagavat sankalpa, and we should be grateful to them that they are
showing our defect so that we can correct them and so on.This is different from st told
earlier. We may get angry towards those who do not do wrong to us. Kshama is not having

ilifeeling towards even those who have injured us.

ofd: - g AT AT FAFAdATTAATIUN — There is ATfca® gid which is going to be told as

[T JAT YT T: TR AT | ARATSATHAT0AT effa: |7 aref |feasht (18-33). Here

TRATATI=TRTAT means worshipping Bhagavan as means of attaining liberation and without

desiring any other benefit.

9T - AT AT FATIAT AT AT — The word ATETAT in bhashya is very significant.
External senses becoming capable of doing their work can also mean the normal functioning of
senses when they are in good condition. That is not meant here as it is the cleanliness needed

to make the senses eligible to perform duties ordained in shastra.
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ARE: - T AU, T FA=grag = raigacd sca%: — Here also the word T in bhashya is
significant. The weak ones are controlled by strong ones and as per their will they direct the
weak ones or stop them from doing certain things etc. Not doing that is told as 3&Tg here.

Controlling one’s own activities is needed for yoga and that is said to be tapas and hence

. . [Nl e o
bhashya explaines it as T =g [T H LG dAH.

ATfa|TET — Pride that is misplaced is only barred here. Feeling proud about being born in a
noble clan and wanting to live upto the standards set etc. is HTfcasTTSHTE and is not addressed
here and hence bhashya is €T 4.

AT HUq AT, TAT AGRTATG eieT:, TT §9q — 67 9¥9q may appear to give the

meaning the wealth of gods. In order to make it clear that is not what is meant here, bhashya is

39 Frateel. As said H7d a0 A= Sa<r SO (AT, AT, 218-22) and H<aTq I A9 (14-

18) etc. Bhagavan said earlier ATETCHTE] AT 9T 34T THIAATIAAT: | AST(ed ST HTHT ATl
JaTtew=aaHq (9-13). In Vishnu Dharma purana, faeopafra<r 2@ (3.4, 109-84).

AT F ARG Ud, TTH ATHSTAET - T AT G SATaed, qF Fadiag Saed qateq s —
Here AT STTSSITaeT - IR ATHHETFE STaET — means one who is born having done deeds which

would bestow a nature associated with divine. That such nature comes by birth is told as ST

% 29 T TG | ATfca: § q &= 9 9 "rardt=ras: | (9. 349-83).

What are all to be inculcated was fold and now what is to be given up is fold.

Sloka 16.4

T UTSTRATT H: qTesqae 7 |

ST =TT aref aFEHTE A 1 4 |

TTT: Practising dharma just for the sake of showing off that one is a very righteous person z9:
arrogance caused by experience of pleasures of sense objects, STTdHTT= pride not befitting

one’s education and birth #Ter: wrath as a result of causing injury to others IT==Ta84 being rude

in speech = =TH absence of discriminatory knowledge of what ought to be done from what
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should not be = 92T Hey Arjuna, TH{T FF9aH AT9SITa+d these qualities will be in one who is

born with a tendency to demonic nature.

T - GTHFEEATIAT gAIST | T - FATFATAAFHY [AUITIHA AR gu: | AT 7 -
RIS - ARSI | e — TdeTha-Ra e | s - QAT SaiHs: TWTE: | SIS
— IEA@-FATFATAA®: | T THTET: AL SIS SATHSITaed AafeT | SERT WeEarsTag s |
TN - YT SEEA I RIS — Practice of dharma for the sake of attaining fame as being a

very righteous person is dhambha.

T4 - FATFATAAFHA AwgTgwafafar g9: — Arrogance is the elation caused on account of

experience of sense pleasures which results in inability to discriminate what ought to be done

and what should not to be done.

FAAT: T — RS-SRS HT: — Pride not suitable to one’s birth and education.
FE: — IS ThA-Raa#<: — Antagonistic feeling which causes injury to others.

TTEST - QTEATH SaiTH<: TaWTa: — Nature of causing causing stress to good natured people.

AT — Iaaa-FeaThcaTaas: — Not able to discriminate between the lower and higher

realities as well as between what ought to be done and what should not be done.

T EWTET: A 9 ASiTaed watea — These qualities are in the nature of those who are

born with aasuri sampath.

A WERTATAgaeiaT: — Asuras are those who by nature go against the commandments of

Bhagavan.

T AT eI — They practice dharma not because it is the command of Lord but just to

gain fame and show off that they are very righteous persons.

TA: - FATHATEAHH AT AA AT g9 - It destroys the capability to discriminate between
what ought to be done and what should not be. This makes one transgress shastra. This
happiness is out of experience of sense objects and excludes happiness due to TETIE==4I,

Tracd=291 etc.
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QAT - Manu says T FHONTSTT LTI F | ATAN-F T HEHTH A= [a=iiag (7. 4-
18). Breaking this is ITa#T told here. What was told earlier as 3=+ T4: is explained here as
T ARSI -STAROTISTHHT:. It is said fa=IT Z&Tfa f399¥ - so one should be humble if educated

and not having that is aasurii bhaava. Manu says 7 FHUTSIET JACATIHATET 7 |

AUANG TETEIH =7 fa=<iag (A. 4-18) — transgressing this is what is said here as sTfaHT.

qresId - Being harsh towards thieves or bad people or those who argue against Vedas etc. is
not generally considered that bad. Hence this is explained in bhashya as STEAT 357 TTHT.

Because one who is rejected by Sadhus will be doing things against shastra only.

T=TH — Following practices which are opposed to what is told in Vedas or studying works
which establish realities as opposed to Vedas and so on is meant by ignorance here. Ignorance

about things which are useless maybe common to asuras and others also and that is not meant

here and is indicated in bhashya as TR aa-FATHFATAAF:.

U TFATAT: AL H9&H ATHSTaed 9ai=q — Compared to many qualities of daivee sampat, few
are told here as those present in people having aasuree sampath. This is I8 — means

indicative and includes all other such bad qualities also. That is known from bhashya
EUEENREIREIEIM

AL TF92H — Here A99q means they have abundance of demoniac characteristics. Chandogya
says about those who believe body as the self as STE=TIT g TOT 3UHYT (FT. 8-8-5) meaning
those who are interested in trivarga only due to SgTeTIHHTT etc. They take pleasure in

transgressing Bhagavan’s commands which are ordained in the Vedas.

Sloka 16.5

<&t grafeHTTT e |7 |

%4t ¥9q The daivee sampat faHT&TT will lead to release from bondage and sTH<T aasuree

sampat fRa=am would bind one again and again 4T is the meaning.
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T - AT AT U, AT aeeTq g wata; FRT Aoy watd s | S -

ATATTAg et 99q, fAawems wafa - sty wafa st |

T - ARG ST §9q, AT ST gd WAt FH0 aomEd wata sk - 39t means nature
of following my commands, 3@ - will lead to liberation from bondage. Means will result in

attaining ME in an orderly way.

AL - AT et 999, fAawem wafa - steerfaya wafa sl - Means the demoniac

nature of transgressing my orders leads to bondage. Means it would lead one to inferior states.

What was told earlier as 3&a T=gfvad @cae4T: (14-18) is reminded here for the purpose of
creating faith in inculcating daiva svabhaava and feelng desperate to change if one has aasura

svabhaava.

3T — Liberation culminates in attaining the desired goal and that is told as a=& =< and
this is not a direct means for liberation is indicated by #F¥ur T9Taa Wafd. That means through

HATHATE TR and so on.

e ot - sreRTiasTey wafa gered: — [Mawer means fAaa s+, Bondage that is bound to
happen. That is explained in bhashya as J&RT{asTEY 9afd as told earlier also F&T =g v

ATET: (14-18).

TAq H@T TETHA TN AT AT SAATT T Mg —

After learning about the distinguishing characteristics of <@ and sTHZ WF(ds, Arjuna got terribly
scared not able to decide about his own nature. He was worried whether he was of demoniac

nature.

Having heard ﬁ-arra'rm{& HdT, though he was sure that he has not transgressed the boundary
set by shastras, he was feeling that he had the quality of ego and was filled with grief out of fear.

Bhagavan knew his fear and tells him that he is of 3T prakruti and need not worry.
AT T TFIE A ATNSATATSTE qToed 11 5 ||

qT9Ed Hey Arjuna, S81 SFI&H SATHSITAISE you are born with an inclination towards daivee

sampath. 9T [=: So do not grieve.
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ST W1 FAT: | & T Al G SATASTT: AT | qTved - anfiarRae § qvet: aaa: @ 3 s |

Do not grieve. You are born with qualities of daivee sampath. Hey Arjuna, you are the son of

Pandu who was the foremost among righteous persons is the meaning.

Bhagavan says AT $[=: - this comes few times in Gita. At the end also in W:T‘a'H'T'«L he says |T ..
Indicating Arjuna that his grief is misplaced, Krishna tells him not to feel sad. After hearing
fAaamaTEET |/aT Arjuna was worried whether he belonged to one of TH<T #¥9q and feld sad. In
order to get him rid of that grief, Krishna says AT 9[=: here is the explanation of Bhashyakaarar.
It also indicates that those who are of ZaWHfds and are virtuous would not get children of

TYTEAATA. That is why Arjuna is addressed as 9TUs4 here.
Sloka 16.6

BT @it ArhsTeavg ML T 7 |
AT T e S aref 7 911 6 ||

SR A1 In this world, 33 3T T o 5T Ya&riT two types of creations are present namely daiva
and aasura. It Hey Arjuna, 33 fa®a<ar: TI<h: The nature of daiva was told in detail. TH< 7 9T
now listen to the aasura svabhaava from ME.

Sffen { FHC o HHLY H\i““i it gt - fefaet, s = _g T 3fa | §91: - IO, §|'|'-T=ﬁ;|'_11-u-q-q-|-q-{a-q-_
FHALATY TARTATIIT AGIUTHLIT IR T FAH @i+ Scaarea 39 | T a9t
fRaeqer: Nieh: | AT ARG e AT STafRy: IR, § A=: FHART AR
wRFATEIT faeaer: T<h: | AU 99 T JETERr:, O A= | Q] - HH FR1L 7 |

AR AT FHBV AT T Y - f3faet, 3 7 srgL: 9 3 - In this karmaloka, the creation

of beings who have performed karma is of two types — daiva and aasura.

T - I, THA-JUIITIEY-FHA FERAI T AaTIA TR ST RIH TF FAARIe spar=
Iqea TAY: — sarga means creation. Due to the ageold karmas of the form of good and bad
deeds, in order to engage in karmas that are as per the orders of Bhagavan and karmas
contrary to that, beings are born with the division of deva and asura decided at the time of birth

itself.
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T ORI fAeqLer: T<h: — Among them, the creation of beings having daivee prakruti was told by

me in detail.

AT ARTATIG RIS AT, STty ASTATLHTOTET, T =T FHANT ATAART TRAIITEAT faeaqwer: Tish:
- that means, the creation of devas means those who are of the nature of following my orders
(told thru shastra is understood), whatever practices they are supposed to adopt inline with their
nature, those practices of the form of karmayoga, jnanayoga and bhaktiyoga were told by me in

detail.

SO &RT: o TSI, T AT A L[] - HH FH1AT 7 — Now listen to the creation of asuras —

means the conduct that they are to adopt, listen about them from ME is the meaning.

When all individual selves are equal in respect of essential nature etc. what is the cause of this
division of deva and asura at the timeof birth is explained as ST=HFEIITI=TFHHATT. And
aasura prakruti is going to be told in detail as that is what is abundant in the world and that is to

be got rid of.

srfea 71 — This does not rule out other worlds because the division of deva and asura is well

established everywhere. They are born here in this karmaloka in order to engage in karmas

that are ordained or prohibited by shastra is explained as FHFHTTI HATETH.

<& T fawaeer: 91k - This is not about the 9= of devas but about those having daivee
prakruti. What was told earlier as SSTgT{d I&T FHTHI, ITHATIL ITH, AT ATl ATH, ATSTCHTTE]
HT 972 and so on — though was addressing those steadfast in karmayoga, jnanayoga and
bhaktiyoga, the main purpose was that one should do these things. The detailing of creation of

daivas is through their conduct and hence bhashya is FaT=TTRTOT=T.

I — Listen to aasura svabhaava with good concentration is what Bhagavan is telling. To attract
Arjuna’s (and of all of us) attention as this is to be well understood. While these are to be
rejected, one should first know clearly what are those defects. Just as it is not possible to adopt
something if one does not know that it is to be accepted, in the same way if one does not know
that something is to be rejected, it is not possible to get rid of it. Hence Krishna says 49 though

Arjuna is listening only.
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Sloka 16.7

aftt = fAgfet = st 7 fagargar: |
TFaE A IR Tad Ay @ n 7 ||

AT SAT: People of aasura nature ST ¥ means needed for achieving wordly prosperity
fAgf=r = and means needed for moksha 7 T both they do not know. 7Y &= 7 f@=rd They do
not have the purity which is required as per shastra. ST=T2IsT" T They do not have good conduct

too. @< 7 and they do not have satya also.

waf o ARy 7 - srvqeaaTee Tt 7 afes gui s 7 @y - 7 s | o= -
ARFFIIITE TS, T R AL T Gy 7 f&E=ra | 7 9% 7 s=: - aq gt aq
reATaraATIoAT ST 1A, §: A =1 Y 7 A= | 797 S - wreamgiarsg R aseg:
gAY |' (TAEM. 2-23) = | T9T 9 7 Ay 7 A= - qumis qaiRasas et a7 f&ed |
waf o ARy 7 - g AreEreas 7 afes gy s 7 [@g: - 7 ST - pravrutti is
abhyudaya saadhana — means to attain wordly prosperity and nivrutti is — means to attain

moksha — both as told in the Vedas - those of aasura prakruti do not know.

= - ARFFATRTE AT TREH, T T L 7 SRy 7 fa=ra — eligibility as ordained in the
shastra needed for performance of vaidika karmas. That is external as well as internal — both

are absent in those having aasura prakruti.

T AT T A=A - T AT TRALATH AT AEEATARATIAT AT ST, T AT SAr=1: Ay 7 & -
means they do not have the conduct - that means karmas such as sandhyavandana and others
by the performance of (anushthaana) which such external and internal competence is acquired

is also not present in asuras.

AT I - TR A s R cawg: Faaay ' (FFE]fA. 2-23) f4 - That is told as ‘one does not

perform sandhyavandana is always impure and unfit for all vaidika karmas’.

TIT O = AY 7 B - Furdse q@iasaw et ag 7 3= - In the same way, they do not have

satya also — means they do not speak the truth that does good to other beings.

www.sadagopan.org Page 17 of 52



AT A1g=H — This is not about wordly means but vedic karmas to achieve wordly prosperity.
That is told in bhashya as 3f%% . In the sloka Yt = g = indicate that those of asura
nature do not have the discriminatory knowledge needed to recognize the pravartaka and

nivartaka dharmas needed for a mumukshu. In Bhagavatam it is said Ya< = g = f3faer &9

AT | AT TG MaaarIdsgad Il In Mahabharata it is said, TgRT T €9 TSI AT,
AgRreer g woarEssarq. Buth these are vaidika dharmas.

7 f33: - Bhashya explains this as 7 STHf+a they cannot know inspite of teaching them hundreds

of times due to increased tamas is the meaning.

ELS LGSES Qﬁ?ﬂ{ — Due to non-performance of ordained duties they do not have external purity.

Due to absence of 3cH[UTs, they do not have internal purity as well.

qeeATe 4 ¢ - This applies to all the nitya karmas. Those who do not perform nityakarmas do

not have the purity needed as per shastra for any vaidika karma is the bhaava.

Sloka 16.8
a-
And also,

It is not just that they do not speak truth that does good to others, on the other hand they speak

only untruth is going to be told.

FAIAIAE T SRTGA P |
FIEERT AT gH 11 8 ||

@ Those of aasura prakruti SFTT say this world is s not an effect of Parabrahman, sTafas it

is not established in Parabrahman, s¥=a<H it is not ruled over by Ishvara 3Tg: they say thus.

FTETT FFA Aaq What else is there that is not born of mutual union of man and woman?

EFI’H%?\EFFL The entire world has lust only as the cause — this is what they say.
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A - S TAq FANR A S EAGHEAAT T THFH 314 7 3M7g: | FIAY - Fo7 wgyfor wfafBa s =
=T | T = eaT g g, qatq e forwfd | ey ae e fwET fRrear w487 |
et Arert S SR E 1 (R 4. 2-5-27) 3 | e - acrEeed T qur Sg[u 9 Lr
74T Taq Rafia 3 = 7 aefva | 'oE gae7 awar 7 99 999 ' (10-8) sfa i S | avfva 7 way
— AT, T S - NI R T8 A 58 AT THTRH ITAHQ | asd
e st ST arr? Fofg orfer &1 Suerear s | o1 999 52 ST FTHRIHH 31 |

T - T A G AT EAG[HE AT SG[THFH i 7 3g: — This world is asatya — means they

do not say that this world is brahmaatmaka as it is the effect of Brahman denoted by the word

satya.

vy - qur sgyier wfafSay sfa 7 asf=a - In the same way they do not say that this world is

established in Brahman.

SO ST=a gar g g, @aie e fowfd — Is it not that this prithivi supports all the worlds

being supported by Ananta — who is brahmaatmaka ?

T " AR faET fryar 7 1 | ot wret A asargEa 0 (R 02-5-27) 3 -
That is as told in Vishnu Purana, ‘This Prithivi which is supported by the virtuous serpent

Aadishesha on his head, is supporting the group of worlds having deva, asura and manushyas.

AP - FAGHAT T AZ[OT Fasa<or 947 Uaq Mafaas 3fa = 7 a=f=a - They do not say that this

is ruled over by ME who is the Spreme Lord, Parabrahman and who has True WIill.

"I FAET TET 79 99 yada ' (10-8) 3fa i I — Was it not told by me, ‘| am the cause of
everything and everything is functioning being controlled by ME’.

T 9 TIH — AIEIEST, 9 =9q? - They say thus — what else is there that is not
paraspara sambhoota?

TIIETIT: T STAH 38 AST PATREH SU+ad — That means, all these manushyas,

pashus and others are all born of mutual union of man and woman — that is how it is seen.
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ey A g Suervaa? g oft 7 Suerara s — What else is known which is not like

this? That means nothing else is known as such.

A G4 I8 SRIG FAIHH <10 — That is why this entire world is having lust or kaama as the

cause.

For this sloka, Swamy Deshikan gives detailed explanations for several words — why
Bhashyakarar has interpreted as above and justifies very clearly. Because the words sound kind
of generic. Asatyam can be taken in a general sense also but Bhashyakarar gives special

meaning to it.

ATHIH — Here does not mean 3297 or falsity. Because those of a@ﬁw they say the wealth
to be acquired and enjoyed in this world is only the ultimate goal or parama purushartha. So
they do not accept that this is all mithyaa or false. And here, the word STq includes sentients
and non-sentients both. So what is negated here is what is established in shastra just like the
next two, T8 and +*a<H which are also referring to what is established in shastra
because asuras are against shastra, they do not follow shastra. And in Shastra what is well
established as 57 is none other than g — shruti says T STHHA 5] and so on. Haa
HEIEHY SATEI, TS TGS, SraTg HHTEEqST aaaT S (Sre ATCHAT SATITA9T ATHET ATHLATIOT —
all these clearly show that Paramatman created everything and did anupravesha and then only

name and form differentiation was done. So everything is HIS creation.

In Chandogya, in the Daharavidyaa prakarana (8t chapter), the word 9 is said to be the name
of Brahman who controls the sentients and non-sentients. T g aT TaeT SV ATH T AT |

AT ZaT uarte ogeqwrior aq 7 a6 | T2 9q, Jeqgaw; oFF Iq [, T T a9 I, 4909
TG | T IH T=Id, TEATIH | Al UAtad &t AHTT | (ST 8-3-4,5). The nirukti for word

satya is told here — it has three letters, sat, ti and yam. Sat is that which is immortal (that is
chetanas or sentients) and ti is that which is mortal (acetanas). Yam says that both there are

regulated. That is Yam because both these are controlled by Yam or Supreme Brahman.
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So what Bhagavan is telling here is the asuras say asatyam - that is the sentients and non-
sentients are abrahmaatmaka just like the sankhyas (kapila), mimamsakas (followers of
prabhaakara and kumarila bhatta), jains, Buddhists and charvakas. Just like them the asuras

also say this world is asatya or abrahmaatmaka.

e»rqﬁgq — The wfa =T seen in this world (of many things supporting many other things) is not what
is meant here but everything told in shastras about what is the ST for this world. Hence
Bhashyakarar gives an example Wﬂﬂﬁ? — the serpent 3= which is SIg[TcH is supporting
this world — is what is told in smrutis. Similarly Paramatman is the support of everything and
everything exists in Paramatman is told in shastras. All these are not accepted by those of
MTEIATE. So meaning of wfA 8T is not just &rdTeT as seen in other commentaries. Though veda
says g1 faaed ST 7fasT, 9 99 9fafgaq and so on. Bhagavan says here [T {2 WfasT o1F
AGaeT=II=T | Here it means Paramatman is the 34T for attaining the real nature of Jivatman

as dissociated from prakruti. 3T includes A=, So he is the MaTE# etc.

FE[OTT SIevl gaT T2 T, Jai drehr ot — HE supports all worlds — through svarupa and
through karya also. There are many views on who supports the worlds. Shastra says 'a==

ArTar fOAT et wet | ot At At Feargeae 1 (70 90 215127) =T - that the
world is supported by Tfe®H, 9w, f&EHTT etc. But they do not accept it. They say if world is

supported by another, then that has to be supported by another and so on thus leading to
infinite regress. Some say the world revolves due to the power of winds and so on. They do not

accept that the worlds are supported by ME says Bhagavan directly here.

AT - GAHEHIT T FZ[OT T a0 7AT Uaq (AatHaH sid o 7 a&t~ad — Not only support, they

do not say the worlds are not controlled by ME who is The Supreme Lord, Parabrahman and of
true will. Here by the word sI=*a<¥ — what is negated is not kings of this world nor is it negating
Brahman because that is already told in 3T&<@¥. So according to vyutpatti, what is negated here

is controllership which is s TT%#. Hence that is explained as FeaHE U etc.

In this sentence, several other views which are all classified under those of asura svabhaava

are refuted. They are,
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- The view of Jainism is that this world consisting of S{tar and #Isftas is non-sentient by
nature just like a magnet. So they say, StraTstiaT® d4 SRTaqa Fa<H. That kind of
a7 is not what is meant here.

- Oritis mere being controlled by only dharma and so can be said to be aneeshvara

- Or due to rulers who proclaim themselves to be Lords rejecting Paramatman as
Hiranyakashipu says to Prahlada , T¥H=a<&= o= () FReear qaterd (T:) (7. 1-17-
23)

- Or that the world is being run by the series of rulers coming like a continuous stream

ruling over limited space for limited time

All these views are set aside by the extraordinary attributes used here by Bhashyakarar

FeTEFHEIT T FEUT FAA L0 F4T Uaq Ha&ad. The word Haf@@H also indicates that those who
think Prajapati, Pashupati and others are the ones who are controlling this world’s functioning

are also of aasura svabhaava.

But still if we get a doubt that we do hear about some other lords who also rule over, Bhagavan
makes it clear as : '8 €T TWaT ;94 waqd |' (1018) =fq 7 STH. Even the functioning of
other rulers is under the rulership of Bhagavan. Brahma sutra says &dt QTR%IT?%I?:FI?[ first and
later =T A [d: - first it is established that Jivatman has doership and so can rule over some
place or control some things etc because he is a doer and later it is made clear that any such
powers of doership etc are given to a Jivatman only from Paramatman and so everything is

under the control of Bhagavan.

Thus by these three aspects namely HH, SNTASH, A= — those of aasura svabhaava do
not accept the Icafxr, R, TFfT of ST as being TTAGTE .

Then the first aspect of world not being created by Brahman as told by asuras is further known
by the fact that everything here is being created by the union of male and female beings is told

next -

Fafed 7 TaH — TTEIHE, o 7 aq? - T Ea: T raeae JATaH 38 aqcT TATesy

AT | AT o o7 STavaa? fhfyg orfa 7 Suersra 3o+ |
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Here bhashyakarar has given a proper anvaya is justified further by Swamy Deshika. The
second part of the sloka does not form a single vakya with the first part because the words g
=1 will not be be proper. So this ATTFIZEFT here is to show that it is all EFI’H%?\EFF[ as told by
those of aasura svabhavas and that is how bhashya explains — ﬁﬁ?‘{&@ﬁ: etc.

AT qIH 3¢ ST FHLIHA 31d — 3@ means this world is not created by Paramatman and that
every creation here happens only due to union of male and female beings. So everything has
kaama only as the cause is the bhaava. Kaama is the cause means being under the control of
excess passion. This also shows that to those of aasura svabhaava, only pratyaksha pramaana

is valid like the chaarvaaka school.

Sloka 16.9
Tal 3HaET AT IS |
TWAURHTIT: &7 Srarstgar: 119 ||

TqT 3EH ATEFT Having taken resort in such views T=TeTH: having lost their selves, SeagEa:

having low intellect, T<[HT: being inauspicious, ITFTIT: torturing everyone, ST &1 T f~q

they become the cause of destruction of the world.

AT I AATH - HGAF, TECH: - AGESRIATCHIHTT:, HIGH: - HETRaq AT g ATgea
IEATAE AT ST, S RAHTHaT: | STFAT: - gawT o, Swra: a3 ywat= |

TqT g AEH - G, - Having resorted to such views, avashtabhya means avalambya,

TETHT: - AGTIGIA IHIHT:, - since Atman is eternal, atman cannot be destroyed. So meaning

of nashtaatmaana: is not perceiving the Self who is different from the body,

HIGET: - TIRA AT g ANAT IATATTD SATAHT IIAHId, 3T fAdTwrperaT: — alpabuddhyaya:
means not having the discriminatory knowledge that in the body which is an object of
knowledge just like pot and others, there is the Self who is the knower and who is different and

distinct from the body — not having such discriminatory knowledge.
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SUFHAT: - G497 fg9aT:, - ugrakarmaana: means terrorists — they torture everyone
ST &9 T9af=a — and thus end up being the cause of destruction of the world.

uqr ?{@'ﬁr AGTHT - A+, - Having firmly resorted to such contradicting views. Meaning of
avashtabhya is avalambya and in this context it does not mean attacking etc.

o

TITHTA: - ageqalﬁumlwdz, - The word ¥ is from the root 7T 21E9TH — means not able to

perceive the self who exists being distinct and different from the body. The Self who is T TshTer
is always known being the locus for the IgTead¥. So TE ATHTA: - here means he is not known

as different from body. Hence bhashya says g 38 ATdh SATHT..

ATIGET: - TETRad AT T AT SgATA T AT ITAT, ST fAawTHeraT: — To show that
31@?{%?& is not the cause of nashtaatmaana:, there is no punarukti, hence this is explained as
E!E‘F%‘cl‘c[ etc. alpabuddhaya: shows they do not have the capability to know the self as distinct

from body just as animals are not able to know.

Thus the wrong understanding of aasura svabhaavas with respect to para and avara aatma is
told. They have TRTaTTHATTATLAEE.

[ b LI e\ o [ .
STFHRHIIT: - AUT [ HH[:,— THAA[~q ITRAIIT: says what is the result of such wrong knowledge.

They become ugrakarmas — they torture everyone. The word STFHTIT: may also mean those
who are performing karmas which are very tough like ugra tapas etc. That is not the meaning

here is explained in bhashya as @auT fg&=T: which shows that anyone coming in contact with
them also become evil. It is said HHISIT AT FATE. |

ST &7 T9ated — They transgress the limits of dharma required in this world and established
by Bhagavan as told in, 379 TEESTead T ATsEagamaeF (3-10), TEEIL ATad=: 97 THaT*T

(3-11) etc. And those who follow such asura svabhavas are also ignorant ones as they follow

their practices, and get attracted and believe in their teachings. Then they would not be eligible
for any purushartha and they only suffer from aT@=3s and thus they ruin the whole world is the

meaning.

Sloka 16.10

www.sadagopan.org Page 24 of 52



FTHATEE T TFHATARIEAT: |
MR raTagrgrad=dsqr=rear: 11 10 ||

T *HH Desires that are impossible of being fulfilled ITtareT having resorted to them, =& TTH

HeTteadT: being filled with dambha, maana and mada, ﬁ%‘l‘c{ Due to delusion JHGTET *1@ a1
having accepted what is prohibited by shastra stS[f==dT: Sad~ they live a life performing vratas

etc which are not ordained in the shastra.

I - IS FTHH A AT AT HIgTq - AATHI FEGIRM — TR TR,
TR AYREAT: - ST RaaayeT:, IHEHET AT Tade |

I - TTITAS FTHH A — Having deep desire to attain things which cannot be attained,

FfcauTerfAwaT AgTq - AT - being deluded by the desire to attain the impossible,

FAGIRM — AT IR, eiat — they hold on to things which are earned unjustly ,

FYEAT: - AATATATRaaTaITT:, - they follow vratas which are not ordained in the shastra,

TITHTHETaaT: Y9+ — they act being filled with damba, maana and mada. Dambha was
explained earlier as "TfHFEEITIATT FATISTH. Maana was explained as T@fa=i¥em
FUIISTHT:, ‘mada’ is arrogance due to wealth etc.

TOIT - AT FHIHA ATTAA — In the sloka FTHEH — FHLIHT was told. So kaama was told as
the cause of this world. Hence they like to take resort in it only. In resorting to kaama, the others
things to be practiced are dambha, maana and mada and till performance of vratas which are

against what is ordained in shastra. That is told in this sloka as FTHATIT 5 etc.

It is TIX means cannot be filled because it is impossible to attain. Or it can be said that

attaining the sense pleasures is fulfilling desire. So dushpoora means impossible to attain fully
sense pleasures. Because it is said - FAT FaEd — T ST HH: FEET STARM ATITT gradT
FOEHT T TATIHAL.
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AU R #IgTq - ¥ — Being blind to what ought to be done and what ought not to be

done which leads to engaging in wrong deeds is meant by #Tg here. Hence explained as 59T

AAR B — T TR T gl TeraT — Those who follow dharma earn through righteous means
while those who are always seeking sense pleasures resort to stealing etc. and hence their

earnings are not through righteous means. This is going to be told later as ézﬁm‘%ﬂm?ﬁr
FATATIEFATHT (12).

FYEAT: - T gagagTh:, - Vratas told in works which are against Vedas are not to be
followed. But the asuras perform those vratas only which are not ordained in the shastra. Even
those for whom the quality of tamas is high, engage in a@aTg] ads as they are captivated by
deceitful activities such as ITITITERET (making a stone to break into pieces), TfaaTsI=T (making
a statue to speak — like ventriloquism), sITfac@&a == — causing the illusion such as arresting the
sun and such. They get attracted to such tricks as they are a™4dTs and do not follow dharma.
Or, to show off or due to arrogance they do sankalpas which are against what is ordained in
Vedas. That can also be said to be vratas here. Even those performing arm&@##s but not
performing as worship of Bhagavan would lead to «m&Ifa®3 only because that is not srerfafza.

Sloka 16.11

[EICECRIERERIEILEnE S

FTHTTRTIAT Taratefa Afdar: 1 11|

FqA=T That which cannot be estimated as this much only, SeraT=at about what is going to be
achieved till pralaya f==am® 3TaT: they resort to such thoughts. FTHITHRMIAT: They think

sensual enjoyment is the highest purushartha to be attained . Taratafa fAf2@T: Thus they are

very sure that this is only purushartha.

=T A a7 e R st - sraf=er, seareat - SThaseraTa - e AT SaEat: |
TAT FTHITHITICHAT: - FIHATTHRT TT AT 3 77T | warag s Rz - 59 afte: et
7 e =i demafaeaT: |

3T=r &7 a1 ggua: — Though they are going to die today or tomorrow,
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R sraf@at - sraf=a=r, - that which is unlimited or unbounded,

TAATAT - TTHFATAATE (R TA-ATE [ASFTH, ITFAAT: — pralayaantaam means that which would need

all the time till pralaya to be attained, - they resort to thinking about attaining such things.

TIAT FTHITHRTILAT: - FIATTHIT TF WIS i 77T — In the same way, thinking that

enjoyment of sensual pleasures is only the ultimate goal to be attained,

Tarag 3fa AT - 3a: stfdes: qeurt 7 fEer i @srafa=mm: - they are very sure that there is

no other greater benefit to be attained.

The kind of continuous perturbation in the mental state which those of asura svabhaava told

earlier undergo is being explained here.

=T 4T a7 YHUA: — Bhashyakarar says 3121 T a1 §qU4: - they are going to die today or tomorrow
— indicating that they waste their time and effort as they engage with great desire and effort to

attain things which are impossible to attain.

e s — srafe=ET, — what they try to achieve is of innumerable varieties because it is
about infinite things. They resort to such thoughts. Earlier it was told that they do not have
Wﬁ%. They keep thinking that they want to do things till pralaya kaala. This is told as
STI=IT — F=Fa+ — one should cultivate sTS=IT which is said to be an ST, AT4 TaFs are
told in Sribhashya in which &I is one. That is FITIE[UTs that a §H& should cultivate. Those
of aasura svabhaava do not have it. They have JfSr=IT which is wasting time thinking about

things which are of no consequence.

TAATAT - TTFAAAATATTHTA-ATATATITH ITFAT: — Some other commentators explain
pralayaantaam as till sI¥aTd. That is not right as it is better to accept the well known meaning
of pralaya. Hence this indicates their excessive passion due to which they try to achieve in a
small time what needs a long long time to achieve. It is well known that they do not live till
pralaya and so bhashya is STFau@AT aFTA-ATeA AT, There are innumerable things to think

about and each one is impossible to achieve is the bhaava.
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TAT FTHITHRTICAT: - FTHITHNT T TEALEOTE: i 77414T: — For them enjoyment of sensual

pleasures is the ultimate goal of life.

TqTag 3t FaT: - 3a: srfes: Teuret 7 Ferd 3fq demaftaEaT: - uarad negates @R and STTET.
For them there is nothing greater than FTHTISIT. That is the ultimate purushaartha for them.

Like the chaarvakas who say SEI¥[qed 32 TR d: TEATG Ha9Td 97 FedT g O |,

16.12

STLATATALTASGT: FTHHTEIIIT: |

TERI AN 1 12 ||

SrerTaTeTerd: T&T: They are caught in hundreds of nets of desire FTHHIFIIIU: having resorted

to only kaama and krodha, FTHHRITHH AT ATTFAT e+ they desire to acquire wealth

through unrighteous ways.

STLATATLTLT: SATLATEITAN: THT: FTHHILIUT: FHIHHIAHAST: | FTATRITEH T =1 Wi
£g |

SMATITLILTY: STLATEAITLLTS: IFT: — They are bound by hundreds of fetters called desire.

FTHHTIICAT: FTAHIEHET: — And they are single mindedly devoted to desire and anger alone.

FITWRIT SFITA STE=T 9fd S8+ — In order to enjoy sensual pleasures, they desire to

acquire wealth through wrong means.

Earlier f==aT was told — and that is about what is to be done — Fd=afawa. And =19IT or desire is

about fruits — F9T. Here 91T means innumerable.

YT means THHET — One should be FTaeI<13Ts and those of aasura svabhaava are

FTHFHTATLIATS.

FTHHTIILTIUT — means intent on kaama and krodha. The word &= here means %I, When

kaama gets obstructed, it leads to krodha is how it is explained.
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FIAHANTEH —~when one should be intent on worship of Bhagavan for attaining moksha, they live
to experience sensual pleasures only which are short lived, appear to be pleasurable, meager

etc. that is the bhaava.

FATAT AFE=IAT — shruti says 375 #8TH gl 2 iR Tae7 garawen - 23 3w is that

which is earned through righteous means. HIsT¥ I comes when there is &=a1 T and gl':gqul. One

of them is not there saubhaagya will not be there.

Subhashita says — how much can one enjoy even if one earns lot of money — TTeraTa(d e
eI qTHETATETT | TTETETE T geare o9 aefaga¥ |. But the aasura svabhaavas are after money,

wealth and are cought in the web of hundreds of desires.

16.13
I HAT A A TTHT AAIRAA |
TIAE AT 7 wiasafd geeeg 11 13 ||

z% This wealth and others T3IT 3721 =4 have been acquired by me only today. TH HIRH IT&
| will also attain my desired goal. =& &= & =Tf®q This wealth is for me. Tz % = ¥ 9iaafT

Whatever | am desiring now will also be acquired by me.
T2 FATATIE qS TAT - FHTAAA [T ToGH, T ALN(AT, TH T AT LAY gH U I, 7
FgETRERa:, 38 4« AcaTeA oogf # 7feq, 339 Y O: A wogmaedq ug wiasafq |

T FATATIH 9 7AT - AT TT 74, - All these land, children and others — all these were

obtained only by my capability and cleverness.
7 s7geTfeAT, - And not due to adrushta and others.

TH A STgH UF T, 7 AgeIedgd:, - This desire of mine also | will only attain and not

being assisted by adrushtaa and others.

TE O AATHSAT ds4 F AR, 33 AT : § AT U Wiasafa — This wealth also is mine
being acquired solely by my own capability. This also again will be mine solely due to my own

capability.
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It was told in previous sloka that they have firm resolve that the ultimate is only sensual
pleasures as told — TEETHRATHTE HEMrauT #1eT: - moksha is of great joy that one gets
on seeing abundance of wealth. In this sloka, what will be the thinking of such a one told earlier

with respect to wealth already acquired and not yet acquired.

T2 AT |4 HAT - HATHZAA UF 87, - When ATfcaaTs attain such things, they know that it
is due to T<Tug for some HFd done earlier. That is not what is meant here. Hence it is
explained in Bhashya as ¥eaTm® =444 — only by my capability. There is no God or no one one else

who has any role in this they think.

T AGIEAT, TH T FAAAH TgH UF T, T AGERATed:, 38 o HeaTqedd eef § ofed, Taq AT I
H FeaTH=AT U Afasatad — They have in everything that T29Ta — they reject Ishvara and think
there is no greater power. Bhagavan says for any act five things are involved — 3TfarsT= q=m at
07 7 qerags | ffeers qereeen o3 @™ 9999 1. The last one, daiva is most important. But

those of aasura svabhaava do not recognize Ishvara is told in this sloka.

How those of asura svabhavas think ishta praapti is through their own ability was told. Now

what is their thinking with respect to srfR=faaTeur is going to be told.

16.14
ST HAT q: MRS ATIATY |

T er: This enemy of mine 3T g4 was killed by me who is powerful. sTa=re a1t gfaer | will

only kill others also being all powerful.

ST TAT TAGAT ga: & | I AT S o1 Y N gAey | oy weeefifsy: gt aRawfowasT
AGEIHLI?

Y HAT gEaT ga: 7 — This enemy also was killed by me only who is powerful.

I AT S 312 T AT g7 — Being valiant and powerful | will only kill other enemies

also.

o weeefifey: g aRefeuas sigeafeor? — Of what use is adrushta to me, which only the

weak and dull minded ones resort to.
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TaT — These words indicate their arrogance with respect to killing enemies etc. They say they do
not need any other help and being powerful, they can kill their enemies solely by their own
capability. One who is a <[Z or valiant would break into the army of enemies just as a tiger

attacks its opponents without fear.

A=2ff37: gat: - The asuras say of others who follow yajna, daana etc — that they are following
something told in some text which teaches with hidden meanings and following them, they give
up what is readily available. They say that powerful ones cannot be cheated by such teachings.

Such is their audacity says Bhagavan.

gffeqas — Imagined means the dull minded ones do not follow what is established by
chaarvaakaas — that pratyaksha is the only pramaana they say. Instead the dull minded ones

follow shastra which has hidden meanings and get cheated.

Why Bhagavan Krishna is teaching these qualities in so much detail is for all to understand the
ways of asuras so that we don’t become like that.

T

In the same way,

After telling that the asuras (means those who do not follow shastra) say =wTH and

FfERaTer is under their own control now it is going to be told that the asuras say that their

capability does not need any support from adrushta and such things.

TAASEHG ARt RIGISE Faargdt 1114 ||

3»1%‘*{'%%!'{: | am my own Lord and am independent, 31 9Rft | am only the enjoyer. 31g &3 | have
attained my benefits without any one else’s help. aa?rrrrg@ﬁ | am powerful and am happy by
myself.

THT: AE - T AZH, AT = g T a1 | g AR - T&q wa g AR, 7 sl | R
g - q: g g, T FEATYS AT | TIT & T I949T, €6d T[T T |
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AT g - WTHI: AEH, I 7 JgH TF fAa=aT — Bhashyakarar explains the full meaning of
these. | am the Lord means | have everything under my control. Not only that, | am only the

controller of others also.

qE WY - T9q U 37 W, T AR — | am an enjoyer purely by my own efforts and not by

any adrushta and other things.

frg: o1eH - Tq: g sy, T FEAyE 91g==: - | am a success because of myself and not

because of adrushta and others.

AT €Gq UT 94T, Td TF g&T — In the same way, | am strong and all powerful by myself and
am happy my myself.

AT AR - TATHI: EH, AT F 37gH Ua Fa=aT1 — The word TTfi= implies that just as they do
not accept the existence of Ishvara, they do not accept =f9ra=x also. They have the arrogance
to think that they only control others also. The meaning is that if we tell them that ‘you are only

controlling everything’ they feel very happy.

g AN - T9q UF 38 W, 7 AgeTais: — Bhogee means ST - capability to experience. 318

T means by myself and not due to the nature of dharma.

g oew - = g oteH, T FeTEg 9gee: - 9 means SHTEfAe=ET=: - | have great

knowledge etc. is the meaning. Or it may mean that | have attained all my desires.

TIT ¥ U TAAT, ¥4 U g@ﬁ — Sukhee means one who has happiness associated with T=r=q
- birth of child etc. There is no punarukti for bhogi and sukhi because bhogi means capability to
experience and that is the cause and sukhee is the fruit of that. So one is g and the other is

e

Swamy deshika makes a comment here — THT S5ETATEATH ATHSIHATEATAT STTHIATFATAE T
giaegrare: STaTiaad — The shruti and smrutis say that based on karma only one’s birth,
parents, education and all these are decided at the time of birth. Shruti says T stz fa
TAT FH 79T =[dH | and so on. But those of aasura svabhaava who do not believe in shastras

think they have everything under their control etc.
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16.15
TSI HISFATSTed TGLAT HAT |
Te AT AIfST TR 115 ||

A= | am a wealthy person due to my own capability. sTfes==T=f®% | am born in a noble
clan. FATHEAT: 3= F: AT®qT Who else is there equal to me? T&7 | perform sacrifices =T |
donate, HTe | enjoy =fa a1 fawTf24T: thus they think being deluded by ignorance.

AE Tq: T AeT: ARH, ATHSAT AH - Tq TT ITAFA THQ: A | STTRAT AT 7AT qGLM: F: 3(:
T Te-aarawar fAed? 9 @I UF I8, IrEaTH, giiesy gf ssetatar: -

TTTIAR I T TF TRTETIh el T T AT 7= |

G Tq: T AT ATEH, ATASAAT AT - Tq T SAHFA TGQ: AeH — | am wealthy by myself. |

am born in a good clan out of my own ability.

TR 1o AT TGM: F: A TEATHA - w4t fa=ra? — In this world who else is there like

me who has acquired all the wealth by his own capability?

A @I T T2, I, Hifesy 3 siswaHIfgar: — They say being greatly deluded by

ignorance, ‘l only perform sacrifices, | only donate, | enjoy by myself’.

THUIIS AR T T AN Fg A 31 ST Rar 774wt — They think being
deluded by ignorance that without the need for the grace of Bhagavan by their own ability they

can perform yaaga, daana and others.

Ffeawir® — Meaning is that in their view there is no other world and in this world even if one
searches in every nook and corner, they will not find anyone equal to them. In kathopanishat
STt @1 — indicates what Yama says, T HT9¥T: ST aTed SHTERG (AR H&H | 375 AT
TR 7% = AT O e

[T 934T: - ‘There is no one equal to me other than myself. | am my own equal’ they say. It is like

T TR G G99,
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T2 ITETH — These are words of arrogance and 3¥9. It is going to be told later as T¥9=
srfaferg@aH. This is making fun of ATfcas®s. What they say as HITe™ is the greatness achieved

through power, position etc and not from the point of view svarga etc.

And all these are due to arrogance (gg*1¥) is indicated in Bhashya as %%Tlﬁ”u'a’ fAareor,
Without Ishvara’s grace nothing can be done but the asuras say they can achieve everything by

themselves. That is bhramaa.

Sloka 16.16
IR AITAT A TAaHTIar: |
TETHT: HIAHRY qaqfed ThsET || 16 ||

s =7 fergT=aT: Having many kinds of mental delusion, @Tgsiter ¥HfvadT: being associated with
the host of sensual desires called delusion or moha FTHWR YA deeply addicted to sensual
enjoyments TS[AT 9%+ Tat=a they fall into grave hell.

FEATTREEHIT Fed & T &9 Fg, ] 5 Feol1 T 3l T & T30, o 7 30, 3
TR ATAATAT:, TEEA HIGSTAT GHATIAT:, FTHTRIY THAOT THT:, TEA ATz, FALAT 7CH T |

FgATiREg S Fd — Without the help of 3¥, £&< and others
T UF 99 F T 31 FedT - they think that they can achieve everything by themselves,
TE FATH, Taq 9 FAH, A 7 FIH, 3fQ SAFH=aaar=r:, - they are disturbed by several mental

delusions such as ‘l will do like this, | will also achieve this, will do other things also’,
TEEY HIgSTAT G9194T:, - thus being ensnared by the net of delusion,

FTAHRY THYT T6T:, - deeply attached to sensual enjoyments,

HeY qaT:, ALAT 78 qq |- having died in the middle, they fall into foul naraka.

Those who have surrendered their burden of protection to Bhagavan would be having firm mind

without any delusions. Those who are of aasura svabhava do the opposite.

They say g2 {lf?aﬂacmui d — adrushta is karma.
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= — Meaning of =<1 is mind. When mind is in the state of thinking it is called chitta.

fargT=aT: - It could mean those having faa<ia=+ - wrong knowledge or == 387 - unsoundness

of mind. They imagine many many things in their mind being deluded. That is explained in

bhashya as T& FATH, Tqq o TATH, AAq F FATH, ST AR AT,
HIgsTa q979aT: - Bhagavan says they are nicely surrounded by mohajaala - the net of delusion

% 3gar.. There is no way to get out of it.

FTHHARY STETHT: - THYUT FhT; - AE1H in what — deep attachment to experience of sensual
pleasures. As Manu says T SITq TH: FHTHITHAR AT | FETT FOracHd G TATTSaed .

There is no end to sensual pleasures and the more one experiences them, the more will be the

desire. One who is thus infatuated or has intense passion, will fall into hell. As told, =& Fafag

F TIAAA FATHAY | TIH SZTEATI FaTed: Fed a9 — One who has this kind of desires will fall
into Yama’s net. 39T =fead ## 249 Fa#-a4T - this is what actually happens - that is if one
thinks they are independent and do not need Bhagavan’s grace. When one does what ought to
be done, they will be without any anxiety — FaFeaT: Tatewd g SRATHATIIIEH . F: & o<h: Tferg

TAFT? — if one thinks about it, one can realize that Bhagavan’s grace is needed all the time.

But the asuras do not realise that.

Sloka 16.17
ATCHEFITIAAT: TTeUT YAHTAHSTRAT: |
IS ATHIAE TFRATIATEgER 11 17 ||

FreAEETAAT: Praising themselves, ¥a=4IT: thinking they are paripoornas or complete
gAATAAET-adT: being filled with arrogance due to the feeling of greatness of their wealth, birth
etc. @ ATAT=T: engaged in sacrifices which have only fame that ‘they have performed such
yagas’ as the benefit, T for mere fame stfatergas It they perform sacrifices in a way

opposed to what is ordained in shastras.
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ATCHAT T GFATIAAT: - STCHAT T SCHTA GFATII T Tqd: | TIo4T: - iUl 7w 7 fhfyegatom: |
FIAA? YA AAT: - oA FRe-srfismimme = sfqaerfeaar:, ams: - amsnse: ger iy
ATHATATIIS: TH: TSI | T AT TPAT AT TTASATIAE, AR TATARH - SIAATA G ol |

HTCHAT TF EATIAAT: - ATCHAT TF ATHTH GEATaa{~q a0 — They praise themselves is the

meaning.

TqeT: - TRqul AT 7 fHfegatm: — Thinking they are complete they do not engage in
anything.

FIH? — How do they think they are complete.

FTHTTHET AT - ga fAEn-i T E™T F Sfaagreaar:, - They are intoxicated by wealth,

knowledge and clan in which they are born,

ATHIR: - ATAYIIS: TET 3 ATHATIIEISE: I3 I9+9 — Yajnas which have just fame as the
benefit, means sacrifices which will lead to the fame ‘he has performed such yajna’ — they

perform such yajnas.

Tq AT T AT IT@SATIAH, - That also they perform with dambha - for establishing the

fame that they have performed such yajnas,
srfaferq@se - s I9=a - perform in a way opposed to what is ordained in the shastra.

AT — The defect of the nature of self-praise is meant by this. The virtuous ones feel
ashamed even when others praise them while the asuras praise themselves. ST is a 1T

—the is present in them Bhagavan says.

TT=T: - When Shvetaketu returns after complting studies, Uddalaka addresses him — &a@edr
TASITSI | IT THTLHIE: 39 7d 4 WAl etc. Shvetaketu was having a look of one who feels
he is complete. Then he realizes he does not know and being of good nature requests his father
to teach him about that aadesha. But those of asura svabhava do not even respect their gurus

because they think they are complete in all aspects.
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TSI AT - It is said F=THET g9as: TAATSTHSHT /e (WT1.3. 34-46). Accordingly, though
in the sloka &+ is mentioned, AT is taken as ITHHTT out of vidyaa and === as explained in

bhashya.

ATHTR: - ATHAEE T T3 AT9IET: - and that TF=¢ is not gATRYIIST but ATAYATST as
explained in bhashya. And that fame is not of the form of FIfT etc but 7eT =fF ATEATIIINA:
bhashyakarar says. Fame of the form ‘he has performed this yajna’ that’s all. That is why it is

further explained as ¥ AT

srfaterg@®d — vidhi is framasaTer. Because they reject what is told in vidhi, it becomes
srfafergas. They perform yajnas only for the sake of getting fame, they think they are only doing

without Bhagavan’s help and so on ...all these are avidhipurvaka. Vidhipurvaka is told in many

ways such as ST Sl TR[TAT TZTOT gaH | T I Tea e AZ[HHAHTISAT.

Sloka 16.18

T T SIAT I TATE —
And they perform Yajnas being endowed with the demoniac nature as told next.

Here in order to avoid repetition, bhashyakarar explains this sloka as the ways which are

opposed to what is needed for performing saatvika yajna.

ATTHIL ot T4 HTH Fre F GOAT: |

ATHTHIS Y TTau=ars+gaT: 11 18 ||

FgghL The egoism that they are their own masters @< strength of their own ability T
arrogance that there is no equal to them T #Tel o H3aT: having taken resort in desire and

anger 3TcH 9% 229 AT Ifgu=: hating ME who is present in their and others bodies +I&==T: they

are jealous of ME.

AATAET: STH UF G99 FUTH (A TIEIH AGTHIT SATTHAT:, TAT TIET FIO Aged] TF a4 4
FAH, AT TG 7T Fig AT (A o TU, "TAVAT 97 FEAET 9 G967’ I Hr, 990
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STRETIROT: AT Wt EASaTTar SR = rersy, o T SRNT: TR TR 7 Srated e
FIAATL TR ATH SIETGIHT: - TTawwa: FIRA: Afcedt Ao srfasgawar 7T SEgHTAT:,
AETHITI HIHAT:, AWTTRH G4 AT Fad Seq: |

AAATIE: FEH TF 99 U A TIEIH AgHIH A3aT:, - Having resorted to egoistic feeling

that without anyone’s help | will do everything myself,

TAT TEET HLO A TF TATHH 34 7 9979, - in the same way depending on their own power

thinking ‘my own strength is enough for achieving everything’,

T AL 7 Hi%g ARA 3fA o IUH, - Because of that, having the arrogance that ‘there is no

one equal to me’,

"TENAET HH FHATAV G4 U Sid FEH, - having the desire that ‘everything will be fulfilled by

mere wanting by me who is such’,

A rfAEHTior: O gatq gfsara gfd = #red, - exhibiting anger of the form, ‘I will destroy

everyone who cause evil to me’,
TaH T §F3aT: - thus having resorted to all these,
TRy TagY o AATRId g FRAAR [EUITH TR FT¥IGIHT: - ¥gu=: — hating ME who is

Purushottama, who is responsible for getting all actions done and who is present in their own

body and also in others’ bodies,

FEfee: AfcerdT e sfasgadr — they try to highlight defects in ME by fallacious arguments,

HTH FqgHATT:, - not tolerating ME,
AETHITeT GFQT:, - resorting to egoism and other bad qualities,

e @9 ST $dd S — they perform Yaga and other host of acts.

Here we can feel Bhashyakarar’s pain in writing about such people who do not accept
Bhagavan and who only hate that most compassionate Supreme Brahman without whom

nothing can exist or function.
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FF=ATIe: - Swamy deshikan says ITFTRTTARdAATHRH (SgUMITd - Bhagavan explains the
various things in order that are done in T3 — yajnas done out of T¥T — for the sole purpose
of showing off that they are performing yajnas. Here 3Tgg1¥ is what is opposed to the view that

Bhagavan only gets everything done — we do saatvika tyaaga before each karma as

AT, T T FTATd. What is opposed to this kind of thinking is ahankaara — 3289 @4 F
as told in bhashya. It is told in bhaarata, TEESHTATIHE TS BHAT: | FTAT TCRAATIIA

H¥TEd+ g aq |l - so that one can endeavour to get rid of such ahankaara.

e F0 A H Ud 7418 — This feeling is opposed to what we say in saatvika tyaaga \ radr

FAT AT AT AT I5THT etc.

Both these ahankaara and bala give rise to darpa — arrogance. That is the root cause of all

kinds of ignorance.

One should realize that all TZJTTH — attaining the desired and fETRE™ - getting rid of
undesired things — is all out of Wiracy® @ only. Thinking the other way leads to kaama and
krodha. The fact that all these evil qualities because the cause of performing aTR9FF=T - is
explained in the bhashya starting with sTH=aTaeT:.

AT — The TaHT fr9f=F — gives Ao — indicating R of all beings is due to
Bhagavan being present in them. That is well established in shruti as =: Jf=r=at s, 7 st
g and so on and shruti says it is for 7: e v THAT, T ATHTH a2l I — that HE
is =TT, And 9227 indicates he exists in the sharira of a #fca% also and a &< also. It is to
make all engage in action that HE exists. And being most compassionate, HE does f2awad=
and that quality itself is the cause of S&AT for those of IMHTFTATA the bhaava. And the mere
knowledge of T=uH@ of Bhagavan was told to be leading to moksha, that itself causes
and 3TEAT for the demonic natured ones. All these are explained in bhashya as TaggY T2 o

And why all these auspicious attributes of Bhagavan are being told is to show that those of

demoniac nature find only faults in such qualities — T FTcagfa: AT is its lakshana.
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And what Bhagavan said, 9% 9Tg g% A9 7 Fid: AEaaed = (15-15) is only reminded
by Bhagavan as HTHTHITEEY.

FHRR(A: - Fallacious arguments. Swamy Deshikan gives couple of examples — SaTa¥a=acd F

FHILTAT? AT *J-TJ-CLC'I =T ﬁ»‘:r Zs3vur? And such - If we are dependent on Ishvara, how can we
be dependent on karmas also? And if fruits are based on past karma, what is the use of

Ishvara? And so on. The lakshana of SIHAT not having asooya is told by Bruhaspati in Atri

Smruti is quoted by Swamy Deshikan, = IO {UHT gfvd FATTq AT UH T | ATFEOY 0T
ATSTEAT eIt dr | - what is opposed to this is STEAT.

39 — told as Ifgu=a: YT fZuwd: - is explained as being intolerant — ATH TFEATT: - that those of
demoniac nature do not tolerate Bhagavan. This is the limit of transgression of Bhagavan’s
orders. This will lead to the entire clan falling into naraka it is said. It is said in Bhaarata, TSTted
fraveaes A aradieaT: | fFearen fAgersrs 39 arraet gRag (91.AT. 356-6) and also, I faufea
HATETCHT 7 T = Herad | T o7 U ey TAeaa [omH T (91,87, 336-36). Even those

associated with such people are doomed it is said.

L] HWT&?W — Indicates that AT9==: told earlier is upalakshana to all yajnas.

Sloka 16.19
e oo FEERY T |
RS OSaT AT 119 ||

fawa: Those hating ME, F9 engaged in inauspicious, cruel deeds, TXTEHT the lowly of
mankind, T¢HTT inauspicious ones, AT such of those of demoniac nature, ST&H always 31111’&5[

Y ua 37 ferari | will throw them into asura janmas or births of demoniac nature only.

7 ue wi faufa, I F T AT T A6 FORY STTASAT RS TREJATY HaM,
T AT Y TF Y BT - ASgeava iy Ud SvHg BT ;| aas- A e u-g e gad-
&Y TG STgH TF ST 577 |

T uq wi fgufwa, - Those who hate ME in this way,
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T T TUIHAT ALAT — Bhagavan gives three attributes of such people — cruel, vilest of

humans and of inauspicious deeds,

AZH SIS HHRY THSTHAUTRE0 TREqGATY §aM, - | will throw them always into the

continuous stream of the cycle of birth-oldage-death,

T AT Y TF Ay FBrariy — Even there, | will throw them into births of demoniac nature

only,

ARIEATA 1Y T S=Ag fararfir ; - that means | will hurl them into births that are opposed to

being favourable to ME,

TASTHITEATO-TI R Ta-TSY Y TgH T §ISATH 3730 - that means | will only associate

them with such cruel mindset which causes them to function so as to attain those respective

cruel births.

Bhagavan is making it clear that even for Yagas performed by those filled with hatred, HE only

gives the respective unfavourable fruits in this and next slokas.

dT 3gH — Bhagavan says HE will give such punishment to only those who hate him. So there is

no cruelty or partiality attributed to Bhagavan who is an abode to only most auspicious qualities.

It is established in Brahmasutra as a9# 5 7 Hq9ercaTd — Bhagavan’s nature is untouched by
any defect and if at all one suffers it is due to one’s own deeds done in the past. That is made

clear as TT TgH.

Earlier Bhagavan said there are four kinds of people who refuse to accept Bhagavan and

surrender unto HIM. They were told as T |7 TEHAAT HET: TTAA ALTLHT: | HTIAT ATEIATHT: ST

qTTEET: 1| (7-15) They are only addressed here also is known from fguas:, T, TIEHT etc.
What was told as 3T ATFHTEET: is same as fBUd: told here. X, AL pertains to J&T: and
[T Aqzas4r.. gal: - vipareeta jnaana (think everything —self/ ones possessions is theirs)
FgHT: (have general knowledge but not inclined towards Bhagavan) #T33T.. — attracted to

wrong knowledge #IH<..know well but hate.

AT AAY — The word STEETSI eliminates ATicas S=ATAAT told earlier as [T =i\t g
TRTRISTHSITAT and Sr&raT TRATHE Fof FaTd AT | Tl AT Al So Ta1g9H (6-42).
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THTY SRS UGS TRAGHTY ST — §6912 is HHid AEAT 729 - and the cycle of birth

to death is revolving with no end is indicated by F=T=Y. Since HHTX is common to both good

and evil births, T ST AT,

This kind ofSlﬁW?F:r — births which cause one to go against Bhagavan, is common to deva,
manushya, tiryak and sthaavara — all four types. That is said in Kaushitaki Upanishad as T90 T
ATE FH FEATT o AT, TF TF AT FH FILATT o THT WA (F1. 3-9) and that is
explained in bhashya as T ¥ AT O TIRT ST A& TG g g, For
bhaktas, Bhagavan said TT Sqaq<hiai ASTat STAq@sd | T TN d I ARIATed o Il

And for throwing them in such lowly cruel births, the karmas of those only are responsible and

hence there is no defect of vaishamya or nairghruNya on the part of Bhagavan.

If Bhagavan who is most compassionate has to do like this, we can imagine how much such

people hate Bhagavan and they find defects only in HIS auspicious attributes.

Sloka 16.20
AL TIAATIAT HET STA A ST |
AT Hvdd aam JALHT T 1120 ||

LT AT =T Those who have attained demoniac birth, STRSTFHTS T&T: are born becoming
more and more deluded progressively in further births, @<= Hey Arjuna, AT T9TIa without

attaining ME @4 from then on =rerqT 7 aTfeT reach the lowest state.

TEEEATA FAATIAT: T A ToAf SR @t TRTOaseT: #7997 TF - '3eq
A ATeE:" S T ST O Tl e STER] T TS AT |

AT FeATA e Ta=T: — Having attained births that prevent one from being favourable to

Bhagavan,

T AfY SeAf SRt q@r AfaadasmT: — again and again in each birth they are deluded by

wrong knowledge about Bhagavan,

HTH 9T UF - and without attaining ME,
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AR AT, A aTg<a:' 31 ATFH 9T — that means not acquiring the knowledge that

‘Bhagavan Vasudeva who is the Supreme Lord exists’,
Tq: TAT ST AT T A AT — they successively attain lower births only from there on.
The sequence of lower births attained by those of aasura svabhaava is told here.

H2T: - means those having =T — wrong knowledge — opposed to reality. Thinking that |
am my own lord as against accepting that Bhagavan is the Lord of all. That wrong knowledge
itself is delusion. And that wrong knowledge is with respect to Bhagavan is indicated in bhashya
as HigT<rasT.. Those of aasura svabhaava who do not follow the commands of shastra
keeping moveing away from Bhagavan in successive births. They do not acquire the knowledge
derived from shastra that ‘There exists Bhagavan Vasudeva who is Sarveshvara’. And what is

known from shastra is indicated in Bhashya as sIf¥d@ e Faa<T amEa:.

TAT AT TLHT TIAH — bhashya for this is TAT STHAT STEHTHS T AT(wd. Attaining adhamagati
means it should be with respect to something better. So the word TdT is interpreted as Tar

S=\+.. If they are involved in performance of evil deeds again and again, they will keep suffering

only.
16.21
T ATHLTEATAE SACHATNET TAGIH AE —

The root cause of such 3THAT which happens to those of STHTETATT is going to be told now is

indicated in Bhashya as avatarike for the next sloka.

What is to be necessarily rejected is told briefly. Here 3rcHATT means not knowing the real
nature of Atman. Atman is eternal and rfa=Tfar and cannot be destroyed. So naasha is not
attaining the true knowledge of the Atman. That happens to those of aasura svabhaava. If what
is going to be told is cut off, everything will be destroyed and so that is explained as FagIATE —

that what is going to be told is the root cause.

Bfey TFEaE g AT |
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FHIH: FHILETAT ArSTEqeTRaeTd @i | 21 ||

TR gTTH 35 Frfae™ The gateways to naraka are of three types. sIrcd: ATe9H This causes
destruction of the Self. FTH: el TT ATH: They are kaama, krodha and lobha. TEATT Taq 4

Fﬂﬁ‘c{ for that reason, these three are to be renounced.

T AYLEAWTEETET AHET Taq e §IRA - T 7 ATCHAT ATFH, FTH:, T, A9 S | T1qTor
T T T SATSATA | G - AW g T | TTe T 4 T | T - AT et
FHBGA AT Taq Bad @@ TR |

AT AYLEAWEEIET AEHET Taq FAfae g1 - To this naraka which exists in the form of aasura

svabhaava, there are three gateways.

T A SATHAT ATATH, FIH:, B, 9 3 — And they cause destruction of Self. They are kaama,
krodha and lobha.

FATOT E€Y a4 T ATeATqHq — The nature of these twere explained earlier itself.
ERH - AT gq: 549 — Here dvaaram means cause.

TEATY TAq 79 aiq — because of that they have to be renounced.

TEHATY - AT G IAT IR EATHAR TAq Had ga: TResIq — tasmaat means because

they cause one to fall in grave hell, these three namely kaama, krodha and lobha have to be

rejected from distance itself so that they do not come near one.

ATEAATIETH 7LheT — This indicates there is no other hell than the three kaama, krodha and
lobha. Why is Bhagavan teaching this? — So that one can get rid of aasura svabhaava. That is
the reason why Bhagavan is teaching all these here. Kaama, krodha and lobha are explained

right from 2nd chapter itself — dhyaayato vishayaan pumas: etc. kaamaat krodhobhijaayate and

all that.

STCAATAAH — This is as told in TREE — 0= T 9aid | TEIHAR[ T a8 = | TEq T[T 952 |

HeaH adr fagid | If one does not know there exists a Supreme Brahman, one is doomed. &
T = 37T =g T J9_T 949 |

aTH — These are the causes of one entering naraka. So they are told as gateways. So do we

see these doors so that we can close them or move away? They are not like that — it is the way
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means cause of falling into naraka. So they are meant as mere causes of one entering into
naraka. Swamy Deshika gives a special explanation here as 3¢ Ta F9IfT — pravishan eva
means as one is entering itself — may not have entered fully inside but while entering itself one

is doomed he says. So one should not even go near it and that is explained in bhashya as one

should reject them from far — Za: TSI — TSI means TRd: TSI, - renouncing in all
ways — completely. If we say let us see how it is and then leave it — it is impossible to get rid of it

— so one should reject it from far says bhashyakarar.

Purpose of all these teachings is that knowing this one should find ways to escape from falling
into these three traps. One should acquire the discriminatory knowledge of what is to be

accepted and what is to be rejected. Bhashyakarar says in Vedartha Sangraha at the very end -

why he created this work — AT Eea=T: AT T | THTOLRT: St FaT Jariee: | -
what is saara what is asaara one should know. And one should accept shastra as pramaana for

everything — pramaana sharanaaha — else they will be like aasura svabhaavas.

Sloka 16.22
TAfEE: B aETAeE: |
AT SFETAT AT 9 TR 1122 ||

F=T Hey Arjuna, Td: T91g1%: from these gateways to darkness of knowledge = f&ae:

which are kaama, krodha and lobha, one who is liberated 9¥: such a person 3TcH: I AT

does what is good to him. @a: Then u=T 7fd a1fa he attains the supreme.

T - FIHIEAT: THIEIN: - Afgrdaseaer: fh: 9 e 377 ek - AeaafgeasmET
AIFHS JIqd, TdT A TF 9 1fd AT |

TQ: - FTAHIEE S THIGIG: — By these, means the doorways to ignorance namely kaama, krodha

and lobha,

Afeadiasgqrs: fawes: 7T — one who is fully liberated from these causes of wrong knowledge
about ME,

A AT I — endeavours to do what is good for himself.
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ASHGUIATT! AT YA, - that means having attained knowledge of my nature, he

endeavours to do everything favourable to ME.
JAT W TF 9 A AT — then he will attain the ultimate goal, that is he will attain ME only.

Bhagavan showed the defects in those which need to be renounced and ordained Arjuna to
renounce them. Now HE is teaching the benefits of such tyaaga. One who is liberated from the

gateways of tamas, also gets liberated from tamas.

Tamodvaara — that causes vipareeta jnaana is tamas — satvaat sanjaayate jnaanam, tamastu

ajnaanajam viddhi — due to tamas one thinks satya as asatya, dharma as adharma etc.

T IETA=TET — aacharane of shreyas is only after acquiring the knowledge of Bhagavan is the

meaning.

7 3= — Here meaning of shreyas is e %ed — that includes giving up *W‘c!‘r{é'ﬂr etc. that

were told earlier.

Shreyas — preyas — kathopanishat === ST AIHA: 97 AEaTeT aregAatd — shreyas — that

which leads to realization of bhagavad jnaana. Preyas is pleasure principle.

They both come and stand in front of man and beg him to take them — one should chose

shreyas and not preyas.
One who leaves kaama, krodha, lobha — attains shreyas and then attains paramatman.

Prakrutim yaanti bhutani nigrahah kim karishyati — prakruti — sense objects pull one strongly.
One should control oneself and help oneself. Indriyas are powerful — tayorna vashamaagaccet.
Bhagavan does not push one into wrong path — chetana goes by himself — bhagavan has given
mind, power to act, shastra, acharyas etc and helps one to move in the right path and gives him
the freedom to think and act — if one goes in wrong way it is one’s own decision — to move to

right path one should resolve firmly and follow shastra.

97 A — The goal to be attained culminates in attainment of Bhagavan. Hence bhashya is

HTHE T3HT TIAH. Shruti says — ISea: TRATIIT (0 937 929 - it is the end of the road which

www.sadagopan.org Page 46 of 52



is Vishnu's Supreme Abode or parama pada. End of road means HHT£IITTHAH - end of the

road of samsara.

Sloka 16.23
ATATHTEL: A TCHE THTALY: T 31T —

In addition to the three told, there is one more — anaadara in shaastra — not respecting shastra —

which is the prime cause of falling into naraka. That is going to be told now.

The three causes,kaama, krodha and lobha were told and now another cause that is more

important and which can be avoided is going to be told.

T: QAT 9 FTHFRA: |
7 @ ffemeamifa 7 g@ 7 a3 o 1 23 ||

T: One who AT 3T abandons the command of the form of shastra F¥aRd: add and
acts according to his own wishes, &: & 7 sraToifa He does not attain any siddhi. qaH nor

happiness 7 9% A let alone the ultimate goal.

e AT, fafer: e, IeTed AegeTET SEST T: FHEHRAT qAd - TG UH R Jdd, 79

ot sramnfa - 7 F afY srfoad Rfem st | 7 g@ g st | 7 o iy - 3o o
T STt gt |

e AT, fafdr: sqemaes, - shaastra means Vedas and vidhi means command.

ITTET ASTHAY ST — one who abandons my command called Veda,

T: FHHIAT a4 - G RUHN 9dd, - means acts according to his own desire,

7 ¥ fafgs samfa — he does not attain any siddhi,

- F FTH 19 st fAfEe sratifa - that means he does not attain any fruits in other worlds,
7 g ffYq sramifa — he does not attain even slightest happiness,

T 9T TR - Fa: 9= TG TG 5@ — and does not attain ultimate goal — means where is the

question of he attaining the ultimate goal.
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T F&T: - FATAET-THEA[ET- TR AT ATHAT ATEITEET datad TIH: 9TH: - Because Vedas ordain
what is good to all at all times, the word shaastra means Vedas in the first place . a'q’&?rr@'l'c(‘ﬁ
T7f% it is said — meaning F&TET ITEH — so shaastra means veda only. Bhashyakarar begins
Vedartha Sangraha — which is the commentary he wrote for vedas (including karma kanda and
jnaana kanda and not only that including all four Vedas and their upanishats etc) — sT9v-SRTq-

RamemaA-g A= ® aHtaaa o he says. And it also applies to smruti, itihasa and

purana because they all explain the Vedic teachings and hence are associated with Vedas.

By the term shaastra here what is meant is f3&Ta=aTe. Veda has mantras which ordain and so

it consists of vidhaayaka vaakyas. That is told as shaastra. Or we can say shaastra is vidhi only.

99Ted HETH-H - Vedas do anushaasana of Bhagavan's commands. Veda says 7 <, e

=T, ATg<ar 94.. etc and finally Taaqema=H, TaqaT#q=a9. This is anushaasana it says.
Bhagavan says HAeqaaHaTaT JEaqredag=aadd | s=sal ARl Hghisd 7 o (.. 76-
31).

T: FIHFHIAT qqd - TG IOERT add — What is opposed to following the orders of Vedas is
acting as per one’s own desires. Why does one do so was told earlier — when Arjuna asked —
T T TITHIST T AL T2 | AH=g 1 AT aatiad (artsa: | Bhagavan said FTH T el
T TSTAO HHGA: | AT HerareAT fageaatag afong 1 (3-37). That is told as FHERE
explained as FA=ZRTIOHEI add. Manu says AT JaZaTgT: THAAT ITH FrE F30: | qaredm

TAeFaT: o7 aRI=eT 2 am 5at: | (A9 12-95). So we seek Bhagavan’s pardon everyday saying

ohHwohlu'TcL Hfﬁ(*lulr\fd\ﬂﬁ 9. — any transgression is due to kaama and krodha, please pardon
us. One should realize that and renounce them and follow the shastras and not as per one’s

own desire is told.

T 7 fAfgmara — 7 Fa0 sreaeht ftad — He will not know the means to attain happiness in
other worlds is the bhaava. 7 T@¥q YT — can be explained as TEFIT as it is AT, He will

not get any happiness here in this world also. Because even the happiness which comes in this

world is also due to Bhagavan’s grace which arises on following the orders of shastras. That is

why it is said FTETITEAEIITERT: T 92T TEATRE: (7. &, 19-13).
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Bhagavan clearly says here that one cannot do anything opposed to shastra. In the next chapter
Arjuna raises another question related to this — which was not necessary but to confirm again -
if one does karmas in a way opposed to what is ordained in shastra but with lot of shraddhe -

what happens to them — we will see how Bhagavan answers this in next chapter.

Sloka 16.24
TSI, THTY o FRATHEeAa et |
TTeAT AT AT IR FH AR 11 24 ||

TEATq For that reason, FMaTEwE@=aa®adr while deciding what ought to be done and what ought
not to be done, T &TT&l THTUTH shastra only is the authority for you. emEfareT=i<h AT Knowing
what is taught as per the commands of Shastra g FH®JH T+ you should engage in the

performance of karmas.

TEHATY FAFAATRAAT - SUTATTATSIATEITIT AT TF T THIU - e fAgraqronsagear
AT I5 T TRUIHTER I T3, TONMEY qoITeqTa[d o F8 Saaregaied, aq AT fae i< awd #4
F ST - FTAg, AT R e, i @ S 95 T ST oy |

TEHATY FAFAARAAT - IYTATIATIATEITIT — For that reason, while deciding what is to be

accepted and what is not to be accepted,
T TF a9 THTUH - shastra only is the authority for you.
LT g RIITEas f3aT aaT — Vedas which are supplemented by dharmashastra, itihasa,

purana and others,

I3 T RUIHTER I T3, TS qoITeuTas[d o 9 faargai=, - what they teach as the
ultimate reality called Purushottama, and the karmas which are of the form of pleasing HIM and

also the means to attain HIM,
Iq AT TAGTIH a<d FH 9 A1ET — knowing that reality and the karmas as taught in the shastra,

JITEg AATIAh f4=19, - that means knowing thoroughly as it is taught, no more, no less,

T @Y AR g T SUTIIGH A& — you should accept and perform them only.
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TEqTd — For that reason — means for all the reasons told in this entire chapter.

FHRIAATEAAN — ITTRATTATSTATEATAT — Here the words FT3 and 31T do not mean that which
is created or that which is not created as that is not proper in this context. Here it gives the
meaning of d<d, Id<d — what is reality and what is not reality. Wrong performance of karmas
and wrong knowledge of reality are in the nature of those of aasura svabhaavas. Hence they
are explained as I9TeT and #9Ted. The meaning of upaadeya here is accepting the authority
of shastra whole heartedly. Yajnyavalkya Smruti says Zfa:&¥faeaam=Te: (A1, 1-1-7) — so even
dharmashastra, smruti, itihasa and purana are valid as they supplement Vedas. That is also

TEFET. The word 3@ in XTI includes SM=TY.

75 UF [EUITHTES T¢ a7 — Here 7E U7 eliminates what was told as Fs=afafarg@ase (9-23), 7 q
AT (2-2 %) etc. All shastras ordain that all karmas should be performed as worship of

Parama Purusha only — either directly or indirectly. Bhagavan has taught what is 9%Ha<a as J<
ol TZHT 9.,
FFargatd — Indicates what Vedas do - sISTasiTaa=ataemd. They remind one what is not known.

They do it in the form of vidhi — command.

At the end of Vedartha Sangraha Bhashyakarar says what is the sum and substance of entire
Vedas - it is Narayana is paratatva. And the means to attain Parama Purusha, which is T2 is

told as ToHoH=Y qomegaTsd 9 #4. All karmas performed renouncing the fruit, attachment etc
— e, 9T, Fjcd ATTIEH — have the nature of TRARITFITIA.

qﬁ'ﬂﬁ% — This is told to indicate that karmas should never be performed in a way opposed what

is told in shastra. Bhashya says T&@ SUTETqH g 4 — ATSH-T<A-TeTTHTT-ATLTLITH —
adhyavasaya is dhrudha nishcaya — about tatva and anushthaana is indicated as <9 IATETIH.

The word @ in bhashya indicates that Arjuna is of |+ Tq and hence is verily eligible to do
this. Swamy Deshikan summarises these teachings very nicely — Tag<h qafd — AL TadqT
FEFTETH TA- AT T-T AT R A-H A TR T - A T & A - ST -9 G e e -
ATTSATATIIHRTE. FHAN-T R e - AR E A A Ao -TXH A F T Aiaqaas; Aaq 9 ug

[EREEIERIEN
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=% - In this world where there is FATTEETE. Or it could mean in the state of being FHa9.

Hldlﬁgﬂaﬁw A< ATEH — says Bhashyakarar and also Sri Shankaracharya. Mother and
father are known for vaatsalya. Shastra has more vatsalya than thousands of mothers and

fathers it is said because for ever it is teaching what is hita to entire world.

Bhattar says — g a: 2HdT o [AaGH LT HTH TRITHE FHIE07h! FQTId | qaTae @ FHidd: Ted o
TG FSTT FIAT: A HT Hafea | - Maana is Pramana which is shastra — Vedas — Bhagavan who is
most compassionate has given us this light which is shastra. Some virtuous ones realise the
Brahman resorting to this light of knowledge while others who are given to following their own
nature and not shastra get destroyed falling into it like the fire fly which gets attracted to fire and
falls into it. Shvetashvatara upanishat says — =T sg[Tor ferEeTia & a1 & F5ie TRona aed | T g
AT TETHTI S g0 72 |. He created Brahma and gave him Vedas with which all

further creation happens and an order is maintained in the world.

And Vedas are very difficult to understand as they are very I[g, T&g etc. So the teaching of
those who have perceived the Vedas directly, understood the meanings and put it to practice —
their words and practices are also equally authoritative. Bhashyakarar says & e, =fagm,
RIS SUgFear 9aT: - Gauthama dharma sutra says &1 &% qa¥, qiaal 9 eqiaefie — veda is
the source of dharma and @f3&T & — means those who know the meanings and have done

YT also — their ‘smruti’ — teachings and ‘sheela’ — aacharanam - are also equally pramaana.

Apastambhar says — gH=-THY: THTIH | JaT4. He gave first place to those who are dharmajnas
- have the knowledge of dharma or Veda. Their samaya means aacharane is pramaana. Vedas
also he says. When we want to do some karma — should do as told in shaastra — if we do not

understand ask one who knows — dharmajnas — their samaya — aacharane is pramana

So upabruhmanas are very important to understand the teachings of Vedas and without it one

cannot know fully and properly the meanings of Vedas.

Summary of this chapter:
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1. Daivee, aasuree sampath — daivee sampath vimokshaaya, nibandhaaya aasuree mataa

2. What is to be accepted and put to practice was taught and also what is to be rejected was

told in detail
3. How those of aasura svabhaava will keep moving from birth to lower births only successively

4. To avoid such suffering, knowing all these taught here, one should renounce kaama krodha

lobha, and act according to shaastra vidhi
5. one should acquire the knowledge of reality and the means to attain Bhagavan
6. Then perform karmas as ordained in shastra in such as way as to please Bhagavan.

What is taught in this chapter is not directly related to karmayoga or jnanayoga or bhaktiyoga

but general Maanava dharma applicable to all is told here.

End of chapter 16.0
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